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The theme of this year’s Agriculture Conference “Alliances for our 
Earth” is the third step of a long journey. Two years ago, under 
the guidance of Claus Otto Scharmer and Nicanor Perlas, we 
asked the question: “What are our burning issues and how can 
they be transformed into beacons of light?”  The abundance of 
answers which we unearthed with the dialogue approach can be 
summarised in three points: 1. Our farms should be good farms;  
2. We want to follow an inner path;  3. We want to face the issues 
of our times.

Fulfilling these three goals seems impossible, and yet juggling and 
balancing these three ways to form a single way forward is where 
the future lies. We can sense that it is not a matter of choosing 
one out of the three; they are interwoven. We are summoned to 
find an inner attitude which strengthens all three at the same 
time. Last year we took the second step and asked the question, 
what is the essential element in the biodynamic impulse?  What 
are the principles which, from my innermost core, through the 
activity of my hands, work their way into the living world of my 
farm, in the soil, plants and animals, and which give me impulses 
back from this living world? Put in a nutshell, the essential thing 
is an inner attitude. This inner attitude forms a bridge between 
inner and outer and may be represented in four principles. Each 
principle has an inner quality which concerns the attitude of 
individuals, and an outer which relates to farming.

• Honesty and Identity • Openness and Development

• Solidarity and Co-operation • Initiative and Responsibility

This is then the basis for the third step, actively building up and 
working in alliances for the great issues of our times in the field of 
agriculture and food systems. This work must be done in alliances 
because the challenges are so gigantic that the small biodynamic 
movement can achieve little on its own. An alliance is a marriage 
of convenience for a common goal.  An alliance is at the same time 
a spiritual-cultural new creation, it is the answer to the earth’s cry 
for help. It is triumph and pain because it challenges our way of 
seeing ourselves, it belongs to the countenance of the future, a 
future, which is new and different, scarier, but also more joyful 
than expected. Alliances are wellsprings. Where these springs 
begin to flow, that is where burning issues turn into beacons of 
light. This is what we are talking about in this issue of the ‘Goe-
theanum’  with a hundred different voices.

rajagopal, initiator of the land workers movement in india  views the 
red Window  in the goetheanum. photograph by anna Krygier.

Ueli hurter runs the section for agricul-
ture at the goetheanum together with 
Jean-Michel florin and thomas lüthi.



The Alliance Culture
This year the annual conference of the Section for Agriculture was opened by Maya Graf,  
the President of the Swiss National Assembly.

There must be over 100,000 associations in Switzerland. With its 
population of 8 million people this is the highest proportion in the 
whole world.  With this figure Maya Graf, the President of the Swiss 
Parliament, opened the Agricultural Conference.  Graf is an organic 
farmer herself and at present the highest ranking Swiss person. 
She said that the rich life of the associations is the field in which 
people can learn the virtue of alliance building from an early age. 
In this sense Switzerland is a state that is built up on communities 
of common interests. This country is developing itself from the 

‘bottom up’ – from small units – into a federal state. Graf described 
the typical situation in Swiss politics: in the federal government 
the four or five strongest parties are represented. This institutiona-

lised balance among the political forces and currents is a recipe for 
success that has brought prosperity and security.  However, it is not 
always easy in this political system to keep pace with developments 
in society, for this kind of democracy takes time. Time and again you 
have to forge alliances.  The advantage is that  the solutions worked 
out enjoy widespread support. Maya Graf gave the moratorium on 
gene technology as an example of this political culture. Thanks to 
a broad alliance of farmers’ organisations, consumers, environ-
mental and development organisations such as anthroposophical 
institutions, the catering trade, food industry and politicians on 
27th November 2005 a historic victory could be achieved: 55.7% 
of voters and all the Swiss Cantons said Yes to the moratorium.

‹Maya graf› , president of the swiss parliament photo by anna Krygier
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ilsabé ZUcKer and brigitte von WistinghaUsen

Our responsibility today in the context of human 
cultural development
Gnosis is the spiritual knowledge of the 
world contained in great imaginations. 
Through the powers developed through 
the sentient soul these images could arise 
within any human being who was suffi-
ciently selfless and pure. -  In Greek times 
the sentient soul no longer had these forces 
so immediately available while the newly 
evolving intellectual or mind soul had a 
much stronger inclination towards the 
sense world than that of the spirit. People 
of that time nonetheless felt a great long-
ing for the spirit and the Mystery centres 
existed to meet that need. Through long 
training, ever more intensive preparation 
and cultic ceremonies it was possible to 
re-enliven the forces of the sentient soul 
and enable those undergoing initiation to 
arrive at true spiritual experiences. These 
were then shared with the wider populace 
in the form of mighty imaginations by the 
Mystery centres. These are the great myths 

- hidden truths clothed in images that have 
been handed down. For us the legend of 
Demeter and Persephone originating in 
Eleusis is worth particular mention - it is 
the creative life force that was experienced 
as the goddess Demeter - it is now the name 
used to denote our biodynamic movement.

The wisdom of the Mysteries also flowed 
into Greek philosophy which developed out 
of the forces of the intellectual soul during 
this 4th epoch. 

Contemporaries of the Mystery of Golgatha 
who had been initiated in the Mystery cen-
tres during the Egyptian or Greek epochs, 
were the only ones who were able to fully 
appreciate its full earthly and cosmic di-
mensions. 

Today in the age of the consciousness soul 
we must develop or awaken other forces in 
ourselves in order to gain spiritual knowl-

edge. The spiritual truths of the world are 
constant. The manner in which we gain 
access to them however depends on the 
particular stage of human development 
we find ourselves in. 

Since 1879 we have been living under the 
spiritual leadership of the Archangel Mi-
chael. His mission is to ensure that the 
true cosmic order is maintained. This 
means that he directs the counter forces 
to a place where they too can be of benefit 
to human evolution. Today we need a path 
to knowledge that links the spiritual in hu-
man beings to the spiritual in the cosmos. 
This anthroposophical path enables us to 
understand how the new attribute of free-
dom is only possible by actively grappling 
with evil, how the physical sense percep-
tible world has meaning for the develop-
ment of ego consciousness and how a new 
understanding of Christ can be developed.  

This drawing shows the long journey of human development. Ilsabé Zucker described the following in her contribution to Rudolf Steiner‘s Michael Letter: 
Ancient India: These nomadic people experienced their world as being the lowest rung of heaven. Surrounded by maya their orientation was upwards to-
wards the Gods. Human beings lived in their sense perceptions. 
Ancient Persia: Human beings lived in their experiences. Becoming settled and working with the earth, humanity worked with the polarity of light and dark-
ness. The ego awoke in the astral body.  
Ancient Egypt: Humanity lived inwardly through their memories. Great world imaginations, drawn from star wisdom, appeared in their feeling life and gave 
form to their existence. This was the Gnostic era. The ego awoke in the sentient soul.  
Ancient Greece:  Human beings lived within the world of clever thoughts. The Greeks developed the capacity to think and learnt to know themselves. The 
ego awoke within the intellectual or mind soul.  
Since the Renaissance human beings have been experiencing the warmth and coldness of the spirit. Humanity is learning to take direct responsibility. The 
ego is awakening within the consciousness soul. This is intimated in the legend of Parsival. Parsival has to face many severe tests before he can achieve 
the authenticity and inner certainty of ego that enables him to feel deep compassion for and interest in the pain of Amfortas.  
It was upon this background that Nicanor Perlas indicated the three steps - Ignorance - Doubt - Transformation. 
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nicanor perlas

The Alliance Workshop
Three Tools of the Alternative Nobel Prize winner that serve to build Community  

with the apparently alien and thereby building up a Relationship to one’s own higher Being.

Focussing
My work with alliances began when I no-
ticed that being a biodynamic farmer is not 
enough in itself. We must leave our ‘com-
fort zone’. In a world of fragments what is 
at stake is the whole. We must produce it, 
outwardly and inwardly in our conscious-
ness; that requires a willingness to make 
sacrifices, an unloved phrase in a time of 
individualisation. To individualisation be-
longs the span from the eternal element in 
the soul to the lower self, from the perfect to 
the inner wound. Forming alliances means 
integrating this wound into our way of 
working together.

Therefore, shaping our inner life means 
walking the path of the grail in three stages. 
First, ignorance of our own actions; in order 
to overcome it I must observe nature. When 
we awaken from this ignorance, it is fol-
lowed by doubt in myself and the world. In 
forming alliances we have to deal with a va-
riety of different personalities, world views 
and forces, we start to have doubts about it. 
This doubt is transformed into the power 
of transformation, a state in which we can 
change the world. The various identities, 
which we find in the world, are fragments 
of the whole. If we understand this, we can 
discover what each identity can bring into 
the work of the alliance. Thus the problems 
that we encounter will become an impulse 
for us as human beings to develop a global 
consciousness. In order to be a complete 
human being we must become universal 
and at the same time unique and bring 
ourselves into the world process.

Transforming
Forming alliances means forming relation-
ships; this presupposes self-awareness. 
Now the self has two faces: lower and higher 
self. The lower self has the tendency to cling 
onto the past; we notice this when some-
thing new meets us in the alliance.

The higher self is capable of creating new so-
cial forms so as to take hold of the problems 
of the world. There are problems which are 
only to be solved  through alliances of the 
whole society. It is a question of creating 
the beginnings of a new mankind.

It begins with focusing, finding out what 
hinders us – a path that begins with ig-
norance. The ‘transformation’ is the be-
ginning of the doubts. We are no longer 
certain about the things we took to be 
certain in our lives up to this point. We 
doubt whether we are able to withstand 
the new. It is a part of an inner trial. Par-
zival becomes the Grail King because he 
is able to overcome Amfortas’ wound 
within himself. Alliances gain power 
when this self-transformation happens 
and develops in conjunction with others, 
leading to world transformation.  

We need to actively perceive what lives in 
the other, even if the opinion they express 
displeases us. Sometimes we will succeed 
in finding the model that aligns the differ-
ent positions. The challenge of the debate 
is to really find unity, the complete picture. 
When we listen, the language changes so 
that we can communicate better with one 
another and start to think in a living way. 
Living thinking makes it possible to under-
stand the other person as a whole. Build-
ing alliances is a path of the imperfect, for 
we have the wound of Amfortas within us. 
What we experience as a separate part of 
ourselves is in reality part of the whole 
that would like to express itself.

Shaping
We cannot shape alliances out of our ev-
eryday consciousness. In us there are two 
souls, one of them limited to the temporal 
world, the other is connected with the goal 
we have on earth. The call springs from a 
moment of not knowing, which can be 
overcome through focusing. Then, when 
we doubt what the future will bring, the 
inner trial follows. The next steps lead 
to insights in order to manifest the new.

How do we overcome the wound of Am-
fortas, the wound of being overwhelmed? 
Through my thinking something in the 
world connects itself with me. When we 
feel at one with the world, then the higher 
self is active, for the lower self can only con-
ceive of this idea of uniting, but not feel it. 
In this state of empowerment we are filled 
with a power, which, however small it may 
be, is the power that has created the world.

Through individualisation the wound 
of Amfortas has taken the place of unity. 
Nonetheless, it is a small step for knowl-
edge to become morality, freedom to be-
come responsibility. Now we become part 
of the world, the world wants this and 
acts through us. The impossible becomes 
possible. In the state of spiritual pres-
ence we sense the process of the world’s 
becoming. In the state of doubting we see 
the past, everything seems impossible.

However, we are confronted with the power 
structures of modern life. These change 
when they feel the heat of civil society. This is 
created when we find the people who share 
the ideals. I shall close with J. Wolfgang von 
Goethe, “in the moment one definitely 
commits oneself, providence moves too.”

nicanor perlas is a sociologist, 
environmental activist and  
alternative nobel prize winner.
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I have seen a lot of alliances that have failed. Overcoming con-
flict and leadership problems is our great challenge! We must 
fashion our personality in a new way in order to become ca-
pable of working together. The world situation is difficult. All 
the resources are threatened by the greed for profit. In India 
the farmers commit suicide or migrate to the cities, as their 
resources are being privatised. Too many have no possibility of 
protecting their resources and their livelihood. Our responsi-
bility to act swiftly and collectively is great. No individual can 
work on their own to have any impact against the effects of glo-
balisation. Forming alliances and keeping them alive demands 
sacrifice and willingness to learn from each person.  – Different 
groups, different organisations have different abilities: how 
do we bring them together?  - I am grateful that the Section for 
Agriculture has chosen this theme, which is really contemporary. 
I am happy to relate my experiences with this task  in India. 

Mother Earth, forgive me
The philosophy of the Hindu religion says the universe is one 
great family. How do we behave in a family? We respect each 
other and we share; discrimination and poverty are impossible. 
Mahatma Gandhi says, “The land belongs to God, all natural 
resources belong to God. Land cannot belong to anyone.” This 
body of thought secures the right for each person to a decent 
existence and excludes the competition and domination of 
particular groups. – Most Indian farmers start the day right 
up to the present time with the following request, “ Mother 
Earth, forgive me for setting foot on you.”  - For modern man 
land is principally a commodity. For the Indian farmer land 
means harmony among people and between man and the earth.

The concept ‘mother earth’ is deeply anchored and forms the 
idea behind our alliances. It takes patience to form alliances 
in the social movement. In my work I have been walking from 
one village to the next for thirty years so as to find partners in 
the alliance. The first great campaign was in the year 2000. Se-
ven years later, on a 350 kilometre, 27-day march from Gwalior 

to Delhi, which was concerned with the rights of the landless, 
25,000 people joined together. That was not enough, we car-
ried on working. We have to invest in order to form alliances. I 
walked from village to village for another five years in order to 
find new partners. In October 2012 we organised a march with 
50,000 farmers, Adivasis, Dalits, landless people. We called the 
march “Jan Satyagraha – the people’s judgement “. With this 
march we wanted to draw attention to the injustice of the land 
property laws and show the urgency of land law reform in India. 
It was the largest non-violent campaign for land, water and 
woodland rights there has ever been. The participants walked 
from Gwalior to Agra. There the government signed a contract..

Transforming Disadvantages into Strengths
Only by working in alliances do you realise the power pre-
sent against human rights and how the great multinational 
companies privatise common property. A lot of people figh-
ting for human rights in India – but also in the Philippines 
and elsewhere – are attacked, imprisoned or else killed. How 
can people protect themselves in such situations? They must 
keep their enthusiasm for standing up for human rights and 
form alliances. It is most important to put all the energies into 
one common basket. If we persist with the separate groups, 
it cannot get any further. 2,000 groupings have joined to-
gether in our alliance. In order to work effectively we must 
find the right approach each time. Three principles help us:

resistance – We shall fight, if we must fight.
dialogue – We shall speak, when it is possible.
reconstruction work in the villages – We walk with the poor in a 
non-violent way.

For the organisation of the march there were three burning 
issues:

raJagopal p. v.

WANTING TO SUFFER   
MORE THAN OTHERS

For thirty years Rajagopal wandered from village to village and built an alliance. 
In the past year a non-violent march of 50,000 people led to a contract with the government.
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Advice on forming Alliances

• Go out to form alliances! Do not wait until someone co-
mes to you. In 2011 I covered 80,000 kilometres throug-
hout India to visit all the places of protest - against nu-
clear power, against mines, for free seed – and to show 
solidarity. We held a very large exhibition in Delhi, in which 
we showed 2,000 places where people have offered resistance.

• In many cases it is necessary to organise the work so that peo-
ple come to you; the country’s culture is a good link. In India 
we work with three important concepts of Gandhi: 1.There is 
enough for the need of each person but not for the greed of each 
person; 2. It is important that production occurs through the 
masses of people and is not mass production;  3. Always think of 
the poorest: what effect will your project have?  Will the poorest 
be strengthened by it or not?

• Use ideas that bring a lot of people together.

• We need a spiritual aspect in our work. Whether we can hold 
out in an alliance will show through our capacity to suffer; for 
the transformation we must develop joy in suffering. This is the 
spiritual aspect of our work. As humankind we feel our com-
panionship in suffering. The goal must be that the individual 
wants to suffer more than his fellow human beings. That has a 
major effect on the alliance.

To conclude with a verse by the Nobel Prize winner Rabindranath 
Tagore, The sun goes down and the little candle says, “Until 
you come back, I can provide light.”  Each one of us can be like 
a candle. If hundreds of thousands of candles burn, they will 
bring a lot of light.

The Poor: In India a lot of people think that their poverty is de-
termined by karma; poverty is given them by God. It takes edu-
cational work to demonstrate to these people how things really 
stand as a whole and that people can change something about 
the situation through protest. This is how it came to the march 
with the 50,000 people, who walked together and transformed 
weakness into strength. For such a long endurance march the 
poorest people bring a lot of advantages with them: they are 
content with one meal a day, they sleep on the side of the road, 
they have only one rupee per day. In order to organise such a 
march we transform all the weaknesses and disadvantages of 
poor people into strengths.

The young People: we need young people who have so much 
energy. How can people transform this energy into positive 
action? We help young people to find something new between 
resignation and violence: active non-violence.

The Women: Mother Earth must be protected by women. No-
wadays a lot of men in India wander off into the city and the 
women work in agriculture. 70 % of farmers in India are wo-
men. In other Asian and African countries it is likewise. The 
land should belong to women. They understand the value of 
the soil, farming and nutrition best of all. The majority of the 
participants in the march were women.

Our greatest problem is the well-educated people. Training 
and educating the uneducated is not difficult. But among the 
middle classes indifference prevails towards the exploitation of 
resources and their fellow human beings, towards the produc-
tion of food, towards the environment. The main thing is that 
it is comfortable. We endeavour with our programme to shift 
people from “I don’t care” to “I do care”. Look at the towns and 
cities; I have visited 300 towns and cities and not one is alive. 
They are dead. If people act so carelessly, how should beautiful, 
clean cities come about? How do you change people’s inner 
attitude, how do you create awareness? A lot of people from the 
middle classes come to us with such questions.

‹Jan satyagraha – march „the judgement of the people“, final gathering in agra, 11th october 2011. photograph by barbara schnetzler

rajagopal p. v., president and founder of  
ekta parishad, a grass roots organisation,  
which organises protest marches of the  
landless in india.



8 AlliAnCes for our eArth

Nowadays it goes without saying for a lot of people, above all for 
young people, that we are not only connected with one another 
as human beings but also with the earth. This profound con-
nection lives in a semi-conscious way or incipiently in our full 
consciousness. A lot of people feel a bond because the earth is 
the only place where human nature has been endowed with the 
conditions needed for its existence. This awareness of a bond 
no longer stems from the perspective of a God who endows the 
creation with unity, but rather it arises from the knowledge that 
the earth is a whole. This awareness is an achievement of the 
Renaissance, countless things had to happen so that we in the 
present day can formulate the firm resolve to form alliances 
for this earth of ours. I would like to highlight two different 
foundations of this modern consciousness.

The unity of the Earth must be discovered
The one thing are the voyages of discovery – these incredibly 
courageous deeds, which fundamentally changed our view of 
the world. Only through them was the earth discovered to be 
a globe and came to be experienced as such. The venture of 
the voyages of discovery needed well over a century before the 
shape of the earth stood before humankind as a perfectly clear 
entity. Closely connected with these developments was Henry 
the Navigator (1394-1460).  By founding the Seafarer School 
of Sagres he made many discoveries possible. There research 
was carried out and new technologies were developed. Year for 
year ships dared to travel farther and farther southwards. One 
great obstacle, which needed to be overcome, lay at the South 
of Africa, the Cape of Storms or the Cape of Good Hope, as it is 
called today. This circumnavigation into the Indian Ocean was 
only successfully achieved in 1488 by Captain Bartolomeu Dias. 
In 1492 Columbus came to Central America and eight years 
later Pedro Alvares Cabral reached the coast of Brazil. All these 
captains were given the task of accurately recording everything 
they saw and experienced and drawing up maps.   

Without forgetting that these voyages of discovery entailed an 
incredible amount of pain and that colonization has brought 
problems with it in many places to this day I would like to em-
phasise a positive aspect. We have to imagine what these voyages 
meant for the people of the time. An incredible will is behind 
the conquering of the world in order to be able as a human being 
to know about it. Huge fears were overcome; people at the time 
used to tell about monsters of the sea and magnetic mountains. 
The sailors did not know whether this, or what of it was true, 
bravely they put to sea, determined to overcome whatever ter-
rible things there might be. Behind this there is an incredible 
yearning for the unknown, for what people can sense, but cannot 
yet grasp. This yearning is combined with the assuredness that 
the human being is equipped to overcome every difficulty so as 
to reach the object of his yearning. In the rolling and pitching of 
the sea and without knowing what awaits them, this is how we 
may picture these seamen, with an unbroken will to find new 
land. The Portuguese poet, Fernando Pessoa, describes how with 
the voyages of discovery the unknown world became smaller 
and smaller and the known world bigger and bigger until it was 
there before mankind as a round globe. 

1. The Infante
“From voyage to voyage the white band of clouds shrank away

And rose up to the far reaches of our world.
Up climbed like a dream in the light of day

The whole earth round in the firmament unfurled.”2

From this time onwards it becomes possible to experience being a 
citizen of the world – in the way we do today – as a reality. The fact 
that we feel that this earth is our earth and that we want to fight for 
it we owe to the courage of other people, their yearning and their 
trust.  Behind this profound determination, which is expressed 
through these voyages, there are various reasons: merely in an 
outward sense there were the interests of economic expansion, but 
also a spiritual connection with an early Christian impulse. Henry 
the Navigator belonged to the Order of the Knights of Christ. It is 

constanZa KaliKs 

HOW THE EARTH BECAME ONE
AND EACH PERSON BECAME ITS CENTRE
It is not a matter of course that we can speak about “alliances for our earth” in the present day. 

At the beginning of the Renaissance two steps were necessary so that we can experience  
the earth as a whole entity and the individual as unique: the voyages of discovery and  

the knowledge gained by Nicolaus Cusanus.



9AlliAnCes for our eArth

said  that he gave each captain a letter which should be handed 
over to the Priest King John (Prester John), who was believed to 
live in India and to continue the grail impulse there. Steiner wrote 
in this context, “In the time of the Crusades people held the realm of 
the priest John, the successor of Parzival, in esteem, and in the manner, 
in which people sought it, one has to say: if all this was expressed in 
earthly geographical terms, the place of John is in reality not to be 
properly found on the earth.”

In this yearning to be able to take the earth unto our hands we 
can thus see the yearning for something that cannot be found 
on the earth.

Each Person is declared to be the Centre of the World
The second impulse, which provides a foundation for our modern 
consciousness, may not be so historically splendid to portray 
as the voyages of discovery, but it is just as important: they are 
the thoughts, which Nicolas Cusanus developed in his mystic 
theological philosophy. It is of interest that Nicolas Cusanus 
had his great inner experience of evidence of how the human 
being is connected with the spirit world while at sea. On a vo-
yage returning from Greece, where he was surrounded only by 
the endless horizon, he came to the inner insight as to how the 
divine can be grasped. Cusanus says that the human being with 
his rational thinking is not capable of completely understanding 
God. However, it is granted to man through knowledge to get 
closer and closer to the divine. The knowledge of his ignorance, 

‘the informed ignorance’ is a kind of ignorance, which leads man 
to knowledge of the divine, to knowledge of the all-embracing. 
Nevertheless, the human being on this journey is always only on 
the way. And this characterises us as human beings that we are 
always ‘in the process of becoming’ – finally, that is the nature 
of human existence.  Cusanus develops a view of man as a ‘viva 
imago dei’, that is, man as a living image of God.  Man is a creation 
of God, yet unique. God creates a creature that through his po-
tential for gaining knowledge is capable of being creative himself.

The human being can really feel him- or herself to be the centre 
of the natural world. Each individual human being is the centre 

of the whole world. Thus Cusanus opens up the possibility of 
thinking something that has become a possible experience for us 
today: that I, from my perspective, from my centre, see everything 
around me exactly the same way that every person does from 
their centre. In other words, he dissolves the idea of an absolute 
centre. He does this also with the cosmological conception of the 
universe. Hereby he is a modern forefather of all the Renaissance 
astronomers. Cusanus thinks of the universe no longer primarily 
as of a substance, but as a relationship between each individu-
al one of these plural phenomena, which make up the whole 
world; and not just a relationship between the phenomena of 
the world, but also the universe as a relationship between these 
phenomena and God. With this he follows Anaxagoras who has 
stated, “everything is in everything”.  Thus Cusanus writes in his 
second book of the informed ignorance, “The first book produced 
the result that God is in everything, that everything is in him, and now 
it is established that God is in everything through the mediation of the 
universe. Therefore, it is established that everything is in everything 
and each is in each”.

The consequences of this thought are highly relevant: for the fol-
lowers of Cusanus the world is not an arrangement of individual 
things in their singularity, but a woven tapestry of connections, 
whereby everything is in connection with everything as in an 
organism4. This is reminiscent of thoughts, which we can hear 
and read nowadays. He says just as each person is his own centre 
of the world the earth is not the centre of the universe: there is 
no centre any more. Each point in the universe can count as the 
centre; this means that each point is its own centre: “Wherever 
someone may be, he believes himself to be at the centre”. 

“The earth is a precious star, which compared to all the stars possesses 
another and different light, warmth and influence, just as every star 
differs from every other in light, nature and influence.”7

And the human being is the centre of creation. In man God fa-
shioned his own creative image. The human being is the only 
creature that can know the creator as such.

the ‘Monument to the discoveries‘ in lisbon shows henry the navigator at the front. photography: www.all-free-photos.com 
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What has happened physically through the conquest of the world,  
what Nicolaus Cusanus has developed in his thoughts, both can be felt inwardly today.
 

constanza Kaliks is a cusanus researcher, has 
taught mathematics at the Waldorf school for  
19 years and on the teachers’ seminar in são  
paulo and is heading the Youth section since 2011.

Nicolaus Cusanus establishes the world as a  whole entity 
through his anthropology and cosmology and  the creation as 
an interconnected whole, whose centre lies everywhere, whe-
re all human beings contain a world in themselves as ‘imago 
dei’; a world which is, however, never completed, but is in a 
process of constant change.  This leads him so far as a cardinal 
of the Church, at the time of the last crusades, as to suggest  an 
agreement of the religions in which people’s own beliefs can 
live within the acceptance of the other’s, “For, striving for exact 
uniformity in everything  will tend to mean disturbing the peace.”

“Where no unanimity can be found in the manner of celebrating, 
may one leave the nations their devotional practices (devotiones) 
and ceremonies (cerimonialia) – thus preserving the faiths and the 
peace. Religious devotion (devotion) will perhaps even grow with a 
certain diversity, if each nation strives to eagerly and carefully fashion 
their rites in a more light-filled way in order to surpass the others 
and thus to attain greater merit with God and praise in the world.”

The new World is global and mobile
Thus we have at the beginning of the Renaissance the conquest 
of the earth as a whole and at the same time the knowledge 
of this whole entity as something that is interwoven – a unity 
which is constantly to be sought, which human beings cannot 
ever fully grasp with their thinking, but which they can always 
seek through their humanity. Here lie two foundations which 
have contributed towards the conscious awareness available to 
us today and out of which we are determined to form alliances 
for our earth; for an earth we understand as ours – not in the 
sense of property, but as a part of our humanity itself, indeed 
something that makes our humanity possible. One aspect of 
this conquered world is globalisation. In the economic realm 
it occurs first of all in such a way that it does not, in fact, take 
diversity into account, but rather attempts to create uniformity 
over the whole world, which has the consequence of producing 
all the more differences between rich and poor. At the same time 
a different form of globalisation rises up, which carries an awa-
reness of the whole in its heart and is determined to fight for it.

Another aspect of this awareness is the great mobility. For young 
people it is a matter of course that they know about people in 
the other hemisphere and that they would like to see each other. 
For a lot of people today it is no longer Hestia, the goddess of 
the home and the family, who is the first protector, but rather 
Hermes, the god of the highways, of journeys, of the crossroads.  
This great sense of mobility lives in each person, often connected 
with great insecurity. It is as if we were on a voyage, but this time 
not out there on caravels made of wood, but on an inner voyage 
in the sense of a quest, in constantly changing and rocky situ-
ations. Nothing is solid any more, nothing is finished, nothing 
is given. A lot of people find it hard to reach sound judgements 
because they feel that there is no such thing any more.  This 

constant questioning is our virgin territory. We find ourselves in 
the situation of a seafarer, in which we steer towards something 
yearningly that we do not yet have.

Inner Seafarers enter uncertain virgin Territory
Rudolf Steiner describes how the consciousness soul brings the 
possibility that thinking does not simply reflect the object of its 
thought, but that it begins to become an organ to perceive what is 
living in the world; an organ for what pervades the whole natural 
world.  Perceiving what is at work in the world and in her- or 
himself can lead the individual to start to recognise themselves 
in the world and to experience this world working in themselves. 
Steiner portrays how knowledge can lead to a decisive experience 
of our objective bond with the world; that knowing the world does 
not simply make the connection with the world possible, but is 
this very connection! What has physically happened through the 
conquest of the globe, what Cusanus has developed in thought, 
both of these are now becoming inner experience.

However, this is virgin territory; living in it is something we must 
learn in the first place.  Security or the feeling of certainty no lon-
ger comes from solid structures, but must be constantly sought. 
Rudolf Steiner describes how trust in the world becomes our 
guide on this journey and how the “courage to follow this trust 
irrespective of where it leads” will be needed as well. He portrays 
how actually it is the same for spiritual science now as it was then 
as America was discovered. We are just discovering the other 
dimension of reality just as the other half of the globe was found 
then. Each task that is so new needs particular conditions. Rudolf 
Steiner mentions three simple conditions for the teacher to be able 
to educate the child, “Awe for what precedes the child’s existence. 
An enthusiastic indication of what follows the child. A protective 
gesture towards what the child experiences.”   That, I would say, 
is not only valid for the child, but for all that is new in the world. 
For this new connectedness from which we would like to form 
alliances, we need awe and gratitude towards what preceded  us; 
enthusiasm and courage for the future and for initiatives and for 
everything that is a beginning, a protective gesture so that it can 
grow and flourish.

|1 Cf. G. Kollert ‹Apocalipse Português› |2 Translation by 
 Georg R. Lind |3 R.Steiner, GA 149, 2. Jan. 1914 |4 Cf. André 
Introduction to ‘A Douta Ignorância’, p. 27 |5 Cusanus, Docta 
ign. II, p. 117 |6 Cusanus ‘Informed Ignorance II’, p. 161 
|7 ibid. p. 166 |8 Cusanus ‘Peace in the Faith’, p. 67 
|9 ibid. |10 Cf. André ‘Multiculturalidade’, p. 75 |11R. Steiner, 
GA 302a, Lecture of 16th September 1920
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Antoine de Saint-Exupery wrote, “The human being is a knot 
of relationships.” Indeed, whoever looks back at their lives will 
find the relationships will come to the forefront, and as a part of 
each new day the world will offer a variety of new relationships.  
Thus, just as every farmer tries to open him- or herself up to the 
earth, the weather, the plants and livestock in order to work 
with these beings, we can likewise open ourselves to our social 
surroundings. When we understand that it is a decision made 
before birth as to where we find ourselves, then it will be easier 
to learn to love these surroundings.

The Answers before the Question
Our problem as biodynamic farmers is that we often believe we 
have the answer before the question has been put. 20 years ago 
we in the biodynamic association in France attempted through 
articles and seminars to establish the idea of community farms. 
We wanted to apply something that was working well in Germa-
ny to France. There were some, just a few, instances, in short, the 
idea had hardly any success outside anthroposophical circles. 
In retrospect I think we had provided an answer before we had 
gone more deeply into the question. 15 years later ‘Terres de 
liens’ celebrated a great success with the same idea.

Waldo Emerson remarked that you cannot convince someone 
with an argument because the person will understand the ar-
gument as a thing. The thought is experienced externally and 
therefore is rejected. If you characterise instead, the soul of 
the other can open up. If we are to work in alliances, we should 
guard against wanting to convince others. What counts is that 
a picture arises in the midst of all participants.

A further obstacle is the question, “Is it anthroposophical?”; as if 
there were a catalogue of anthroposophical and non-anthropo-
sophical solutions! The question should rather be, how can we 
find an answer together from the future with a question such as 
land ownership? All our anthroposophical background will help 
us to hit upon a good question, to prepare ourselves inwardly 
so as to find the way together. Frequently a well put question 
already contains a large part of the answer. For some time I was 
annoyed with my neighbour because he sprayed weed-killer 
on the separating wall between his garden and mine; our rose 
bushes were affected. I got angry. One day my wife and I offered 

to weed his beds so that he would stop spraying. He replied 
that he could do that himself without spraying. A lot of people 
confine themselves to sorting out their own problems. However, 
this subject continued to preoccupy me. I handed our mayor a 
dossier with articles about the poisonous nature of weed-killer 
and possible alternatives. This went amazingly well because he 
was a member of the Green Party. You can expand your egoism 
out of sadness.  Then it is converted into altruism.

The cultural Creatives
The sociologist Paul Ray  describes three world views: the mo-
dernists who believe technological progress will solve all pro-
blems. They are people who repeat the present system. The 
traditionalists think that in earlier times everything was better. 
People in the third group have started to expand their egoism to 
altruism. Paul Ray calls them the cultural creatives. You meet 
a lot of people in this group, who have changed something in 
their lives for reasons of conscience. They have a variety of 
world views because they are on the path of individualisation, 
but their inner awakening gives them a foundation for working 
together in alliances.   

This group believes itself to be alone, yet it is actually big and 
has transformative power. What connects people is not the 
world view, anthroposophical or Buddhist, but the inner attitude. 
Orland Bischop wrote, “Find what you love to find who you are.” 
If my intent is powerful, then I will meet people with a similar 
question. I have a new ‘organ of perception’ within me. I must 
endeavour to understand these people and to get to know their 
language as well. Anthroposophical jargon is often a hindrance. 
Then when you are working together concretely, you have to 
watch out that you do not put your own ideas in the middle; 
on the contrary, each person must try to take a step back so as 
to create a free space in the middle. That is where the common 
project can manifest itself step by step out of the future.

Jean-Michel florin

AWAkENING 
FOR AllIANCE BUIlDING

“If egoism expands its interest in its surroundings in such a way that it  
considers them as belonging to itself and lavishes care and attention on them,  

then egoism will become selflessness.” Rudolf Steiner, GA 145

Jean-Michel florin heads the section for  
agriculture with Ueli hurter and thomas lüthi.  
he co-ordinates the biodynamic association 
in france.
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From Unterwallis to Africa
I grew up on a tobacco plantation in Unterwallis.  I experienced 
how my father turned from a traditional organic farmer into 
a pool of chemicals. As a lad I drove around with the tractor, 
spraying, each year a little more until I thought this is surely not 
good. Then I studied agriculture.  My role model was Professor 
Vittorio Delucchi, an entemologist, who stood for biological pest 
control. I wrote my dissertation on the pest control of the larch 
portrix. That took me to the temple of biological pest control 
in California. After a few years I moved to Africa, where there 
were problems with the mealy bug (pseudococcidae) and spider 
mite (tetranychidae) in the cassava.

This was a disaster because cassava is the main stapple food for 
200 million people. Probably it was scientists who had intro-
duced these insects by accident. I had to build my first alliance 
because such a problem is not something to be solved on your 
own. I brought people from England, Africa, North America 
and Latin America together and we established the biggest 
programme in biological pest control ever. 

After searching for about a year in Latin America, we found 
the natural enemies of the pests. In Benin we built up a kind 
of space station, in which we multiplied the beneficial insects 
into millions. Principally it was the scorpion wasp (ichneumon), 
which we released over the fields with aeroplanes and equip-
ment that we had invented, until it was spread all across from 
Senegal to Mozambique. After 12 years and 20 million dollars 
the farmers had cassava in their fields again.  Within 20 years 
this investment had paid for itself 247 times. This shows how 
successful this method is. In the international agricultural 
research forum where I carried it out there are currently scar-
cely any biological pest control programmes left, although 
the heads of these agricultural research forums present our 
project as a model. At that time the point was to build up a new 
paradigm for the health of plants, animals, human beings and 
the environment. For it all belongs together! You have to look: 
where is the most serious problem? That is where you start and 
you continue working as in a spiral which turns upwards in a 
positive way through connecting the knowledge of the farmers 
and the scientists.

On the World Agricultural Report
I was then called upon to preside with others over the World 
Agricultural Report. In 2002 six UN organisations and the World 
Bank decided at the Johannesburg Summit for sustainable de-
velopment to make a report on agriculture. 400 authors world-
wide were given the task. I was at over 20 meetings all over 
the world just to negotiate who writes about what. There was 
an office with 60 people, 30 government representatives and 
representatives of industry, of farmers’ organisations and NGOs. 
Even if the alliance disintegrated at the end, still 50 countries 
signed this report. In Africa the report was received really well 
and there is now an initiative on the level of the African Union 
for ecological and organic agriculture.

The motive for the report was to reduce starvation and poverty, 
to improve the quality of nutrition, health and the living condi-
tions in the countryside and to foster fair and sustainable deve-
lopment.  According to the latest estimates 840 million people 
are starving, no longer a billion, but that is down to the manner 
of reckoning. On the other hand we have a billion overweight 
people. World-wide we produce 4,600 calories per person per 
day. That is twice as much as people need. We do not need more 
food but better food and to have it in the right place. It should 
not be allowed that we in western countries waste nearly half 
the food. The best way to make farming and the food system 
green is to reduce wastage.

In order to change the system, we must change consumption. It 
is important what we eat. The paradigm change from industrial 
systems to regenerative agriculture would be more expensive in 
the shop for consumers in the first place, but would be cheaper 
at the end of the month because people would pay less tax and 
would not have to go to the doctor’s so often. What is needed 
for this change of paradigm? Ideas, there are a lot of new ideas. 
We must not view the farmer as the lowest member of society 
any more. It requires consumers to turn their thinking around. 

The soil is the most important part in farming. In dry years orga-
nic farming always does better than conventional farming; you 
can see this from the Agriculture Department’s trials in the USA. 
But what does it require to bring about a change? In Munich I 
heard about ‘the maize takeover’ in Europe. Instead of more di-

hans rUdolf herren

THE WORlD AGRICUlTURAl REPORT  
AS A BASIS FOR AllIANCES

What is written on ‘sustainable agriculture’ in the Rio+20 document of June 2012 
was formulated in the World Agricultural Report of 2008.  

It will need all the good forces in society to put it into practice.
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versity we have more and more of the same. It is then processed 
in junk food. Thus we are on the wrong track. Green agriculture 
is knowledge intensive. The Agricultural Report brought people 
together, scientists and farmers so that a variety of knowledge 
is there. Then there was a peer review on the internet and the 
commentaries that came sometimes went, “That is knowledge 
and not science.” It was a struggle until this knowledge of the 
farmers was written in the report and not shoved to one side.  

Is green Agriculture feasible?
Starting from the Agriculture Report we drew up a model: if  
0.16% of the world’s Gross National Product would be invested, 
around 140 billion dollars – that is less than half the official 
agricultural subsidies in America and Europe, production could 
be increased in a ‘green’ way. The soil quality would  improve, 
people would need less water and land. Jobs would be created. 
Then we would still have 2,500 calories per person per day; that 
is enough on average for the world population. To this end peo-
ple would have to get together. There needs to be a dialogue 
in society, it must also happen on government level, moving 
from linear thinking to thinking in terms of the whole system. 
If I push a problem away, it will return again – after minutes, 
months or years. Thinking in terms of a system is complicated, 
especially when we get into details. This is why we need tools 
to help us with our thinking.

The change in direction in agriculture has begun and we are 
trying to bring in multifunctional, resilient, ecological farming; 
farming which deals with the causes, not only the symptoms. 
With chemicals you only treat symptoms. Of course it is good for 
business, a lot of money is earned with it. However, for people 
and the landscape it is not good. We need agriculture that is 
a solution for climate change and not a problem for it, which 
internalises the costs, that nourishes and not fills the bellies and 
that leads to prosperity, including that of the farmers.

Alliances need to succeed from below and from above. In 1992 
three organisations were created for the theme of climate change, 
for the biodiversity convention and against desert formation. I 
do not see agriculture anywhere in there. That is why we have 
attempted to transform this agriculture report into a conven-

tion for agriculture. Everywhere I was told, forget the whole 
thing. But thanks to some funding we worked for a year and 
brought 150 NGOs together and influenced the final declaration 
in Rio+20.  It required major lobbying to say there is a World 
Agriculture Report, which should be taken into account. You 
cannot make the policy of a country on the basis of an inter-
national report, you have to study the national landscape. The 
Americans are trying to kick these questions into the long grass, 
but other governments are helping us to have it on the agenda  
so that it is discussed. In the meantime we are working in Africa, 
where we are carrying out national evaluations as a model for 
other countries. Thus an alliance was founded from below with 
NGOs and from above by pushing governments enough to have 
something in the final document.

Einstein said that problems cannot be mastered by the same 
kind of thinking through which they have arisen. “How can 
we tackle it in a new way?”; not just technologically, but also in 
the manner in which we talk to one another and work together, 
particularly in organic agriculture. Otherwise, we will end up 
like some countries where a minority is in government because 
the opposition cannot organise itself.

When people succeeded in viewing the earth from above in the 1960s, the threat to the environment had reached a new level. 
photograph: nasa, flight sts-118

hans rudolf herren is a development 
expert. he is co-author of the World 
agriculture report and winner of the 
World food prize.
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Jean-paUl coUrtens

Success comes from an inner State
The stones in our path have been put there by ourselves. When we discover this,  
help suddenly comes.

The Secretary for Agriculture (USA) came 
to our district and used a metaphor which 
he likes.  He said I have two sons; one is a 
CSA farmer  (Community Supported Agri-
culture), the other a maize farmer, using 
gene technology.  And as it is with sons, 
he loves them both. It is mainly women 
who build up CSA projects. This model is 
very successful in the USA, there are about 
6,500 CSA farms.  They have between 10 
and 28,000 members per farm. About two 
million people receive their vegetables 
from CSA farms in the United States.

I trained and qualified in biodynamic 
farming in the Netherlands. I had a good 
teacher in economics, who gave us some 
unexpected advice. He said, “Money flows 
to good ideas and good execution. Become 
good at what you like doing most, and the 
money will follow.” He explained to us that 
successful marketing is the result of a ca-
reful listening process. We practised this 
by switching places between farmer and 
customer to gain a perspective from both 
sides. We realised that we needed to gain 
an understanding of our costumers as a 
whole human being. We found out that in 
the impersonal, anonymous marketplace 
food is reduced to a ‘thing’. In an atmosphe-
re where we engage in dialogue, we learnt 
that food is a source of wellbeing. Food as 
a ‘thing’ should be as cheap as possible, but 
food as a source of wellbeing is priceless. 
Therefore, the question is, how do we as 
farmers foster relationships, built up on 
the priceless quality of the food?

In my first year in business I learned a 
hard lesson. I had an agreement from a 
wholesaler who liked my vegetables. He 

wanted me to deliver 200 cases of lettuce 
a week. Unfortunately a trader from the 
West came and started a war over territory 
and dumped lettuce at rock bottom prices 
at the door step of our retailers. I learned 
from this experience that I had wrongfully 
assumed that the retailers would be just as 
interested in my lettuce as the wholesaler; 
whereas they were just interested in lettuce 
as a ‘thing’, lettuce at the lowest possible 
cost. I wondered, how can I grow food again 
that is valued? 

The Delivery Truck
That winter a member of the Centre for 
Anthroposophy in New York came to me. 
He wanted to build up a CSA relationship 
with a farm. I phoned Trauger Groh and 
asked him, “Can I form a CSA with people 
that live 130 miles away from the farm?” 
There was a long pause on the other side of 
the phone, and then he responded, “Well, 
people in the city have to eat as well.” They 
really were interested and we started to 
make plans. Then I realised that I had no 
truck to bring the produce to the city. I had 
started my farm with little money and a big 
loan; the usual thing. There was no way I 
could buy a truck. “No problem,” respon-
ded one of the members, “I have a truck I 
no longer use and you can have this”. This 
was a gesture that solidified the agreement 
and it shows the spirit of solidarity with 
which it started.

The Bishop’s Word
We agreed from the start that this was not 
just about vegetables; it was about ways to 
free me up in becoming the best possible 
farmer and they were going to find me the 

members from the city to financially sup-
port the farm. The outcome was that I recei-
ved a call from a member of the Committee 
for Peace and Justice of the Catholic Church. 
They said they wanted to join our alliance, 
but they needed the O.K. from the bishop. 
We met with the bishop and he immedia-
tely understood what we were about, and 
concluded that every parish should have 
their own CSA farm. The endorsement of 
the bishop brought us 200 new members in 
a few weeks. Unfortunately many of them 
did not realise that this alliance involves 
eating vegetables, lots of vegetables. There 
were even people in New York who became 
members and then realised they did not 
even have a kitchen.  People had to change 
their lifestyle as a result of being members; 
some people ate out less often, others mo-
ved to an apartment with a kitchen. 

We deliver the vegetables in large boxes, of 
potatoes, cauliflower, lettuce, etc. People 
take only what they need. No food should 
be wasted. The vegetables that are left at 
the end of the pickup period are donated 
to food pantries. In 2012 Roxbury Farm 
donated $100,000 in vegetables to people 
who otherwise would not have had access 
to high quality food. They would normally 
only receive government food packages, 
with things like cornflakes and canned 
soup. They said, “Finally, somebody cares 
about us.” It touches us. 

Every year the members and the farmers 
get together to discuss the operating bud-
get of the farm.  An interesting dynamic 
ensued, as the farmers would argue to keep 
the share price low. The members looked 
at the operating budget and said, “This is 

Alliances world-wide
Nine examples of community building
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Don’t aim at Success.  
The more you aim at it and make 
it a target, the more you are go-
ing to miss it. For success, like 
happiness, cannot be pursued; it 
must ensue, and it only does so 
as the unintended side effect of 
one’s personal dedication to a 
cause greater than oneself or as 
the by-product of one’s surrender 
to a person other than oneself. 
Happiness must happen, and the 
same holds for success: you must 
let it happen by not caring about 
it. I want you to listen to what your 
conscience commands you to do 
and go on to carry it out to the best 
of your knowledge. Then you will 
live to see that in the long run  -  in 
the long run, I say! - success will 
follow you precisely because you 
had forgotten to think about it.
Viktor Frankl in his book “The human 
Being in the Search for Meaning”.

not sustainable. We want to pay for the real 
cost of our food.”

Gradually and solely through word of 
mouth the CSA grew and reached 650 
members, but then we lost the lease to our 
farmland. What were we to do? I realised 
I would have to give up. But the members 
did not want to. They told me they could 
no longer imagine their lives without the 
farm. I was in a bad way, but the members 
encouraged me and told me that nine out 
of ten CSA farmers are working on rented 
land. They said land held in private hands 
is always sold at some stage; they did not 
want me to go and buy another piece of 
land. What was needed here was a com-
pletely new model of land ownership. Once 
we had located a new farm, the farm and 
the farm members formed alliances with 
two land trusts. The first land trust protects 
the farm from housing development; the 
second land trust holds the title to the land 
and gave my family a 99 year ground lease. 
A rule was made that only farmers can live 
in the buildings; this has limited the market 
value of the buildings and land so that it 
will remain affordable to future farmers. 
This happened 13 years ago and since then 
we have formed many further alliances. 

Food with a Face attached
The CSA relationship is a deepening expe-
rience. It starts with the negotiation of a fi-
nancial transaction that is based on the real 
cost of food. We need to create a platform  
to negotiate the price. Steffen Schneider 
says that, if the consumers would value our 
produce as a connoisseur  values  biodyna-
mic wine, then the price would no longer 
be a question. Secondly, we need to succeed 
in getting the members to appreciate fresh, 
tasty food more and more. We also need to 
create possibilities for members to be able 

to visit the farm and work by our side. Thus 
we will add heart to this transaction and 
create community. To achieve a sustainable 
cuisine we need to attach  a face, a place 
and a taste to our meals. The challenge of 
the CSA movement is to deepen this expe-
rience whereby we can touch the members 
in their deepest self. We need to transcend 
the experience from reason through their 
heart down into their will to develop lasting 
commitment.  Our task is to produce food 
that truly nourishes people.

Rudolf Steiner speaks in the Agriculture 
Course about the farmer as a meditator. 
What does the person consuming the food 
hold of meditation? If people become aware 
of the true quality of the nourishment, only 
then will they truly appreciate the excel-
lence of biodynamic farming. We received 
an email from a new member and it said, “ 
I have just realized that I have never tasted 
lettuce before in my life.” It may sound as if 
I wanted to boast about our success, but in 
reality success was never a goal. Success is 
the outcome of the intentions all members 
of the alliance bring to the table. As already 
mentioned, it is the outcome of the inner 
state of all the participants.

Jean-Paul Courtens is President of the  
Biodynamic Association of the USA.
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laUra KleMMe

Next Generation
An invitation, and all at once 50 interested young people come and found BINGN.

A year ago I (27), a dairy farmer, was driving 
with Idun Leinaas, director of the Norwegi-
an  biodynamic association (28), Elizabeth 
Brockfield (28), who runs a primarily bio-
dynamic cafe in Oslo, and Elisabeth Wir-
sching, former head of the Youth Section 
at the Goetheanum. We were heading for 
the Annual General Meeting of the Nor-
wegian biodynamic association. Norway is 
big and the car journey was long. We spoke 
about our generation and its relationship 
to biodynamic agriculture. “Where are all 
the young farmers? Who will take on the 
existing farms?” We drove to this meeting 
and supposed that we would be the only 
young ones there. Then Elizabeth told us 
that there is an initiative in the USA, called 
BING – Biodynamic Initiative for the Next 
Generation.  When we arrived after five 
hours’ drive, we got out of the car and said 
actually,“BING Norway – let  us go for it!”

We wrote an invitation to a meeting with 
the question, “What are the visions of 
young farmers today?”  The meeting took 
place a week later in Elizabeth’s cafe in Oslo. 
We were not well prepared, but we had good 
food and we had time. At the appointed 
time 50 people burst into the room. It was 
a mixed group of people: farmers, students 
and school pupils, teachers and artists. We 
all shared a burning issue, which formed a 
common bond; we all wanted to know, how 
do we make biodynamic agriculture viable 
for the future?

In June we invited people to a week-end 
seminar, in which, with 30 participants, we 
filled BINGN with content, “What do you 
need to realise your visions? What are your 

concerns in the world?”  The results of three 
days with work groups, key-note speeches, 
farm visits  and good biodynamic food flo-
wed together into the vision of BINGN.

In July 2012 we developed our homepage, 
www.bingn.org , with the help of ‘We-
Sea’, a youth initiative from Sweden. We 
sought contact with Nordic biodynamic 
associations and are working together with 
Sweden and Denmark. In November 2012 
BINGN organised the annual meeting of 
the biodynamic associations of the North, 
the “Nordic Forum for Biodynamic Agri-
culture’, which was a great success and 
attracted participants from all age groups. 
In December the first BINGN-Newsletter 
appeared.

As there is no training course for biody-
namic agriculture in Scandinavia, BINGN  
has set itself the goal of starting a series of 
courses. We ask the question, “How do we 
make biodynamic agriculture viable for 
the future?” Only in an alliance with con-
sumers, farmers, students and apprentices, 
chefs, teachers and all those interested are 
we able to shape the biodynamic impulse 
in a viable way.  Since its founding BINGN 
has been in contact with the co-ordinator 
of the North American initiative BING, 
Thea-Maria Carlson, as well as with Cle-
mens Gabriel, a member of the German 
working group ‘Jung und biodynamisch’ 
(young and biodynamic). In this dialogue 
between us young biodynamic farmers it 
quickly became obvious that we share the 
same questions, and a global alliance of 
the biodynamic youth movement seems 
only to be waiting for us to call it into life.

christian hiß

Regionalwert plc
Alliances create a new reality and  
redeem ‘fallen’ spiritual beings.

When we speak about people, we should 
no longer talk of the ‘farmer’ or ‘consumer’. 
They are reductions. ‘Consumer’ is a phan-
tom, it is a part of each person. The person 
participating should take on full responsi-
bility for what he or she does. They should 
gain a full say. In the past 30 years we have 
heard often enough that town-dwellers 
should put their money into the farm but 
they are not supposed to have a say. We 
need to fully accept our alliance partners.

The point is to recognize our fellow men, 
including the goal their higher will is aiming 
for.  Whether they are a trader or a farmer is 
irrelevant. Alliances must have the potential 
for redeeming fallen beings. This is what 
the adversaries are aiming at, being rede-
emed with the help of the discerning human 
being. Alliances must be built in full accep-
tance of the world. These polar forces live 
in each person. Simulated alliances, such 
as shares with fixed interest, the ‘acting 
as if’, lead to complications, obstruct the 
view of the economic and human realities.

The Regionalwert plc (Regional Value plc) 
has 500 share-holders and 23 million Euros 
of capital.  A network of enterprises grows 
out of this. 500 people from the region are 
financially involved, with shares in the busi-
nesses. They are allowed to look at the busi-
ness reports, also to see the performance or 
lack of it of the enterprises: a direct set-up. 
Do not search for substitute solutions, do 
not build up any parallel worlds, but rather 
take your fellow men and the world as they 
are, and transform them from the inside out; 
in consultation with the Highest. Agricul-
ture is an especially suitable field for this. 
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verena Klee

Conference of the Women 
Farmers and Farmers’ Wives
Alliances require listening,  
which is principally a female virtue. 

This year the 40th conference for women far-
mers and farmers’ wives is taking place. Mrs 
Thun founded it. She had noticed that few 
women came to conferences; “Women listen 
differently from men”. In 1973 she invited to this 
conference, and told us that more men came 
than women.  With the condition that men kept 
quiet, they were allowed to stay. “Of course, that 
did not work”, Mrs Thun said.

The first conference for women farmers and far-
mers’ wives without men duly followed on the 
Oswaldhof in Switzerland.  At first the number 
of participants allowed people to hold the con-
ference on the farms. If there were not enough 
beds, neighbouring farms helped out, people 
met in living rooms, in large community rooms. 
Nowadays we hire conference centres. In the 
early days each participant presented her farm 
to the others (how many cows, what crops), the 
work of the men actually. Now we ask how many 
children live on the farm, what occupation they 
have learnt.  

At the first time of meeting people made cheese, 
they swapped bread recipes. Soon we started 
speaking about the special issues and questions 
relevant to us. Previously we were alone with 
these questions, now we gained self-confidence 
in the community, plucked up courage for new 
ways of thinking and for our own initiatives. 
The same thing has happened with social the-
rapeutic fields of work. A lot of women took up 
a training in home economics or social work.

An older woman said, “ Like a cathedral a mood 
comes down as a protective sheath over the 
people present.” Out of this mood comments 
then come such as, “ Im this conference I re-
ceive guidance for my destiny, womens’ power 
is creative.”

The scientific community agrees that 
we are now facing one of the greatest 
challenges humanity has ever confron-
ted - the need to produce sufficient high 
quality food, on a diminishing area of 
agricultural land, whilst at the same time 
addressing a combination of external 
factors, which have been referred to 
as the ‚perfect storm‘ - namely climate 
change, population growth, diminishing 
resources and growing food insecurity. 
The world population is set to exceed 
9 billion by 2050 and this is frequent-
ly used as an excuse for  even more in-
dustrial agriculture. Despite our hard 
work and dedication, we find ourselves 
unable to influence the situation. The 
situation has become more dire and we 
cannot tackle it alone. We need to find 
new partners, form new alliances and 
perhaps even a new language.

I once heard an organic farmer say: „I 
don‘t like to think of myself as an organic 
farmer but rather as a farmer who uses 
organic methods.“ The very words we 
use to describe ourselves and define our 
movement often serve to exclude others. 
We must acknowledge that we do not 
have all the answers. We need to come 
towards those people and organisations 
with whom we have experienced difficul-
ties and discover the human element we 
have in common. If we want to succeed 
in our work and avoid catastrophe, we 
need to change. We need to acknowledge 
our limitations and communicate more 
modestly especially with those at the 
receiving end of our perceived morally 
superior attitude. Such a step can create 
a movement. It doesn‘t mean of course 
that we must discard what we know to 

be true - our experiences are part of the 
solution.

I currently tackle the challenges of the 
global food system on three levels: In my 
work for the Sustainable Food Trust, on 
my farm and in my inner development.

It has become clear to me that we need 
an organisation and a movement that 
extends way beyond the boundaries of 
the organic movement. The Sustainable 
Food Trust meets with leading figures in 
the food industry to discuss what can 
be done to stop the worst practices. We 
invite discussion about a more holistic 
approach with development aid orga-
nisations and we work on proposals to 
ensure that the costs of industrial ag-
riculture are carried by those who are 
practicing it. Communication is very 
important. Rational arguments are not 
sufficient to convince political leaders. 
They need to feel public pressure. 

The second area concerns the work on 
my own farm. I am developing the farm 
so that it can withstand the shocks which 
will inevitably affect our food system 
and we plan to create a cultural centre 
for further education.

The third area concerns work on myself. 
Acting rightly in the world depends on 
the inner work carried out on oneself.  
How can I for instance take myself out 
of my own comfort zone to work in areas 
where I have no ready answers, where I 
may frequently experience setbacks or 
where my opinion is ignored? It is vital to 
work on oneself if only to retain personal 
integrity.  In doing so our work will also 
be authentic and contribute to a develop-
ment that proceeds in the right direction.

patricK holden

In the eye of the “Perfect Storm”
Overcoming own boundaries to find new forms of cooperation.
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Änder schancK

Its all about the Constellation
From a partnership of two brothers to an unlikely marketing alliance

My first experience of an alliance was work-
ing on my brother‘s farm in 1978 - the first 
organic farm in Luxembourg - and making 
this viable. In order to help market its prod-
ucts I formed a group of interested people 
and founded an organic cooperative and an 
organic shop. It was a complicated process 
because members of the group had  very dif-
ferent ideas: There were macrobiotic people, 
left leaning grass roots activists, eco-freaks. 
There were endless discussions frequently 
about unimportant matters. It was an al-
liance with people who had very different 
viewpoints. The task however was to distrib-
ute our products throughout the country. It 
wasn‘t long after the wholesale business was 
established before the only big supermarket 
in Luxembourg was at the door asking for 
products.  The question immediately arose: 
Should we create an unholy alliance with 
them? The answer ultimately was ‚Yes‘, but 
with conditions attached. We have now been 
working well together for over 18 years. 

The supermarket chain was naturally in-
terested in products that we weren‘t. The 
important thing however was the common 
interest we had in marketing organic prod-
ucts. Thus the shops of Naturata promoted 
Demeter and organic products, while the 
supermarket promoted potatoes etc. By the 
mid 1990s it became clear that another way 
of ordering our finances was needed. We 
worked with the local bank - the Sparkasse 

- to create a different kind of account.

Another alliance was created to develop 
wind energy. There was a site suited for 
windmills close to the farm. The different 
interest groups involved argued about the 
proposal until the local mayor declared that 
no planning permission would be given 
until agreement was reached. After several 

turbulent meetings a company was found-
ed and our association became the largest 
shareholder with a 25% holding. We have 
since erected 12 wind turbines and these 
collectively produce more than 230 GWh 
of electricity. This alliance is particularly 
interesting for me since it builds a link be-
tween agriculture and industry. 

During the 1990s alliances were formed 
with some conventional businesses.  Then, 
wishing to bring the many different groups 
across the country together, we formed a 
common marketing organisation called the 

„Oikopolis Group“. We included consumers 
in this by offering them shares and mak-
ing them co-owners of the company. This I 
think is a modern type of alliance. In 2005 a 
limited company - Oikopolis Participations 

- was founded as a holding company. It held 
100% of the shares in Naturata, Biogros 
and a real estate company called Oekimmo. 
Representatives from each part of the food 
chain were in this way able to participate 
as owners of the group‘s assets. 

In order for an alliance to come people need 
to work together. It cannot be forced. It is a 
form of cooperation which must be based on 
more than idealism and also bring benefits 
to each partner. It needs the right constella-
tion of people and sufficient time to allow 
them to reach a consensual agreement. For 
a successful and inclusive alliance the right 
motivation is needed as well as an interest in 
people.  Everything else can be learnt. Com-
mitment and a willingness to work together 
is essential.  Alliances that are formed to 
oppose something such a s nuclear power 
or GM crops may be necessary at least in the 
short term. Alliances that have a long term 
future however are those that work posi-
tively and enthusiastically for something.

ton baars

Knowledge and  
Understanding
During the Middle Ages butter was made 
in the farm kitchen. A silver penny was 
often dropped into the butter churn by 
the farmer‘s wife because she knew that 
it would improve the colour, flavour and 
keeping quality of the butter. Today with 
the help of nanotechnology, particles of 
silver are added to the materials used to 
coat the inner surfaces of our fridges. 
This is done to help reduce microbial 
activity. 

Farmers have impressive capacities for ob-
serving nature - they use the ancient art of 
learning by doing. Repeating a task under 
differing conditions allows for reflection 
and for comparisons to be made. This is 
something very different from working 
through trial and error.

As a researcher I run trials and evaluate 
data. The experiential knowledge of the 
farmer comes together with the analytical 
knowledge of the researcher. The know-
ledge of farmers arises through what they 
do. They are masters of action. But how do 
they learn? Farmers are often unable to 
explain why they do something even when 
they are convinced its right. They make 
certain experiences of the way their fields 
or herds respond. Through certain smells 
or sounds they can learn about soil condi-
tions or those of their flocks and herds. We 
as researchers can then help the farmers 
to reflect on their experiences and become 
more conscious of what guides them. In 
this process it is not only the knowledge of 
soil, plant and animal which is important 
but also - as I was surprised to observe - the 
biography of the farmer. This is the source 
of  all the knowledge and skill which sci-
ence can then bring to light.
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I would like briefly to report from France about our adventure 
with the organisation „Terre de Liens“. When I began my far-
ming work some thirty years ago in the Ardeche, I was already 
living with the question of land ownership. I did not come from 
a farming family and had no land. In 1992 I started a biodynamic 
farm in Burgundy together with a group of other people. I worked 
there as a farmer for a full 13 years. During this time I partici-
pated in meetings that addressed the land question. Several 
organisations and many individuals occupied themselves with 
the question: Who does the land belong to? This simple question 
provided us with an opportunity to create an alliance. We were 
in agreement that  the current land ownership arrangements are 
wholly inadequate and that something must change.  

The Alliance Terre de Liens came about not only through shared 
idealism but because  certain people came together in the right 
place at the right time. We experienced the intimate and invisible 
threads that were being spun between us. We felt that it was very 
important for our work on the question of land ownership to be 
guided by human values.  

We soon realised the importance of consciously creating natio-
nal, economic and legal structures that would enable us to gain 
wider recognition and coordinate the movement as a strong 
associative network. It was not easy to create such a network 
with people one didn‘t really know. There were preconceptions 
regarding biodynamic agriculture; what brought us together 
was the wish to fight for an ideal (not against something) and 
that each person wanted to achieve something beyond their 
own specific interests - for example to bring about a change in 
the law. Every eight years an area of agricultural land in France 
the size of a Department disappears under concrete, roads and 
housing etc. The need to act is therefore very urgent.  

The history
For five years we worked quietly without any visible results. 
Terre de Liens was then publicly founded. It was founded jointly 
with the Mouvement d‘Agriculture Biodynamique (Biodynamic 
Association of France), NEF (New Economics Foundation), Relier 
(an education association), Groupement Foncier Agricole of 
Larzac (an agricultural funding foundation). 

What are the achievements of this alliance today? Farms, hec-
tares of land, millions of Euros that were donated and invested, 
farmers, volunteers, employed staff, donors, shareholders - al-
together 10,000 people who belong to this alliance.  

There are around 20 regional associations across mainland 
France. Terre de Liens became especially well known through 
the Foncière, a legal body that collected 30 million Euros from 

8,000 shareholders. This made it possible to purchase 100 farms 
(market gardens, vineyards, mixed farms etc.) and support 180 
farmers. From the start there was the intention to found a trust 
that could receive donated land. We are currently awaiting sta-
te recognition for this future trust which has already received 
pledges for 900ha of land.  

Outer difficulties manifest themselves through the current fi-
nancial crisis, the agricultural regulations, the support or non 
support of organic agriculture, the farmers unions. 

The inner difficulty is retaining our cohesion; there is a conti-
nuing danger of dispersal and of drifting apart. It is a delicate 
balance. We work through many questions which need a lot of 
time and strength. Growth crises are also part of the alliance‘s 
biography. These include administrative questions, questions 
from farmers, who makes decisions and who leads Terre de Liens, 
the question as to whether biodynamic agriculture has a special 
place.  All these questions affect us. Alliances are founded, they 
grow, sometimes they get sick before finally maturing. It is often 
a painful journey and not an easy one especially for someone 
like myself who is in a leadership position. Accompanying the 
farms in their development can present a huge challenge. We 
have been putting together a new environmental contract for 
the farmers. 

We have also been developing criteria with which to assess the 
effects of our project on the landscape, on biodiversity, on peo-
ple, on the economy etc. This makes an important contribution 
towards the conservation of nature. 

These criteria have been summarised under three headings: 

• How is the earth? Is it in a better state? 

• How are the farmers?

• How is the region? 

The most important thing is to continue applying these methods; 
bring together farmers, consumers, donors, organic networks, 
educational associations etc. under the common goal of caring 
for the earth which nourishes us and of retaining it for future 
generations. 

We must continue to invest in the ownership of land. Experi-
encing the earth as a living organism we can see how the farms 
distributed across France serve as acupuncture points with a 
new social and ecological radiance. We have also been working 
on this question and forming links in Belgium, Italy and Spain 
(Basque country).

The destiny of humanity and the earth is intimately connected. 
This work is one of the greatest challenges of our time. 

rené becKer

Terre des Liens - Securing land for sustainable agriculture
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andré ollagnon

Alliance with the farm

For the last 40 years I have been living on a farm with my family. 
The farm has a variety of livestock and grows a range of different 
crops that include grassland, arable and vegetable crops and a 
large orchard. The milk, meat and grain is processed on the farm 
and sold through a producer co-op.  We used to run the farm in 
partnership with my brother, but now the next generation is taking 
over - three young farmers who operate as a GAEC - Groupement 
agricole d’exploitation en commun (a form of farmer cooperative).  

I would like to describe the different types of alliance that we have 
been involved with over the years.

Social Alliances
When I took on responsibility for my father’s farm I told him of 
my intention to farm the land organically and to work on bringing 
the different pieces of land we owned together.  He knew nothing 
about organic conversion and was very sceptical of any attempt 
to consolidate land ownership. He saw huge problems in this 
and was convinced that no farmer would want to give up a piece 
of their land. At the first gathering of the local farmer’s union 
however I received a mandate to find a solution to the land owner-
ship issues and so was able to pursue my objectives. My father’s 
predictions were confirmed though and we had to have a whole 
series of meetings with farmers and landlords to facilitate land 
swaps. In the end however a combination of persistance and hu-
man understanding brought some positive results.  I had learnt to 
formulate proposals for exchanging a piece of land in a clear and 
understandable way and then to be patient waiting until the idea 
had percolated through to re-emerge from the other side, from the 
side of the farmer who owned the land. In the  countryside there 
is a saying which still holds true:  ‘If I express myself positively, 
it means that I am prepared to say yes’.  Thanks to this work the 
farm now comprises three larger areas instead of 40 tiny plots.  
The change enabled us to develop the farm just outside the village 
and provide the cows with sufficient grazing without having to 
drive them for miles first. 

I discovered biodynamic agriculture through my wife and a group 
of friends in Lyon. We formed a group and looked for a place where 
we could make the biodynamic preparations together. This we 
found on the farm of Charmilles. We formed a regional group 
based there open to anyone interested in this approach. We invited 
many different speakers including Maria Thun, Xavier Florin, 
Claude Monzies und Dr. Leo Selinger. This group has been meeting 
each year around Easter and at Michaelmas ever since in order to 
make the prepartions and welcome newcomers. 

Alliances on the farm
All the relationships I have described are very important in helping 
the farmer, who often works alone on his farm, to find balance. The 
idea of the farm organism arose from the Agriculture Course but 

for it to be realised over a longer period of time, regular meetings 
with other biodynamic practitioners are essential.  

I am particularly inspired by the living interplay that exists be-
tween soil, plants and animals on the farm - everything is used 
and recycled. The good hay for the goats and dairy cows, older 
hay for the young stock and beef animals, whey for the pigs, sifted 
wheat grain for bread baking, the remaining grain for the hens, 
the blemished fruit for juice making and leftover vegetables for 
the rabbits while any other waste materials go into the compost 
which is then treated with the preparations and returned back to 
the earth. Here the second group of animals, the soil organisms 
must not be forgotten. They form essential alliance partners that 
we feed with our green manuring and whose reproduction we 
encourage by following a careful system of soil cultivation. It is a 
great joy to be alive amidst this diversity. We must of course work 
with common sense and not seek to over produce. Producing 
enough to provide a living is possible with only very few exter-
nal purchases - salt for the animals, basalt dust for the compost. 
This way of working naturally demands more manual work and a 
moderate level of mechanisation. Time is needed to gather herbs 
for the preparations, for making teas and calcium supplements. 
All these activities support one another and demonstrate what 
Rudolf Steiner meant with “staying within the realm of the living.”  

Keeping an agricultural organism alive demands of the farmer a 
full time commitment. This means dedicating his working life to 
the farm. By doing so a very strong relationship develops between 
the farmer and the farm organism. I became very conscious of this 
the moment  when I sought to hand the farm over to my succes-
sors. I was amazed how visible it became to me. Every morning 
our hands know what to do, move, form, build; the whole body is 
filled with the tasks of the coming day. This power of engagement 
living in us, is what gives us the strength to continue working over 
the years. In the now necessary act of stepping back we experi-
ence a decline in outer activity and less longing for recognition.  

I would like to share a final more intimate and difficult observation. 
The farmer is totally bound up with his farm. He makes decisions 
about everything: Production, processing, marketing, machinery, 
livestock. As farmers we have something akin to a right to make 
decisions over life and death. At the same time we are also servants:  
The animals must be fed each day, the cow shed must be cleaned, 
the unexpected must be dealt with, the peak periods of planting 
and harvesting must be managed.  The farm sets the rhythm, time 
is limited because the work is easier if carried out at the right 
moment. The farmer is the servant of his farm, he is master of 
his farm too and the farm competes with family life. This duality 
must be experienced. To be master and servant and then to grow 
beyond. The farmer is the soul of his farm and at the same time 
is being ensouled and nourished by it: The animals, springtime 
growth, the ripening barley. 
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An invitation to visit bees
To start with there is no outer economic 
reason for keeping bees on a farm. Cereals 
and pasture land can survive without the 
pollinators. Furthermore there are usu-
ally bee colonies somewhere in the neigh-
bourhood. Indeed bee keeping can only 
be understood in the context of the whole 
landscape  or with the help of an image of a 
farm organism developed through spiritual 
science. The bee is the third actor in the 
play of life between cow and earthworm. 
The elemental dance that takes place bet-
ween the earth-watery powers and those of 
air and warmth can only reach completion 
through the world of bees. 

When farmers stop using artificial fertili-
sers  and pesticides and instead focus on 
improving cropping sequences, increasing 
biodiversity by creating hedges and herb-
rich field boundaries and by having flow-
ering meadows, they improve the habitat 
of insects, birds and small mammals even 
if no bee colonies are being kept. Suggesti-
ons for developing an alliance between bee 
keepers and farmers include: Speaking to 
neighbours out on the meadows, discou-
raging further use of pesticides, inviting 
school classes to visit and meet the bees 
or by encouraging people in the towns and 
cities to grow bee flowers in their gardens. 
Such an alliance can of course only develop 
if instead of expecting others to see things 
our way, we start taking a real interest in the 
farmers, their concerns and their visions.  

The world cafe process was an eye opener. 
Very quickly we got to know some thirty 
people fairly intimately - a new way of en-
countering, exploring questions and dis-
covering new connections.

 Johannes WirZ 

Land sharing versus land grabbing
This workshop began with an introduction 
which spanned the history of land owner-
ship from the feudal village communities 
of the middle ages through to the current 
ownership model of private property. The 
feeling for life characteristic of the con-
sciousness soul that increasingly takes on 
responsibility for the world around us, de-
mands  a more ecological and regionalised 
approach. The management and responsi-
bility for the land needs to become  a social 
focus again with local communities working 
together and forming alliances to address 
the issue of land ownership. The 30 parti-
cipants shared how they experienced the 
differing forms of land ownership models 
in existence today. 
We then moved on to the experience of for-
ming alliances. Giving up responsibility and 
allowing others to make their own decisi-
ons can be very challenging. Participants 
shared in smaller groups  how they came 
up against and met their own individual 
limitations and described the feelings that 
arose as they did so. It became very clear in 
the subsequent plenum how demanding an 
alliance can be on an emotional level.
Six participants then presented their own 
projects to a small group. The others then 
asked questions addressing the aspects of 
responsibility,  relationships and financing. 
Afterwards the projects were presented to 
the plenum. To close, participants shared 
the concrete steps they intended taking to 
develop alliances in their own field of life. 
The workshop took on a very special quality 
on the first day thanks to the presence of 
Rajagopal. He said that what we are deve-
loping here would have a direct influence 
on the situation in India. 
titUs bahner

Urban Agriculture 
Between biodynamic agriculture and inner 
city, urban agriculture there is much that 
could lead to a fruitful alliance. We began 
by characterising the two approaches. Ur-
ban agriculture was described as creative, 
space efficient, beautifying, greening, con-
sciousness raising, sensitivity wakening,  
healing and earthing. Particularly valued 
in the biodynamic approach was the coming 
together of soil, plant and animal as a or-
ganism. We asked ourselves what the key 
challenge might be for such an alliance. We 
categorised the answers under the headings 
of  individual, relationship and alliance. We 
realised that just as with agriculture as a 
whole (conventional, organic, biodynamic 
etc) there is also a wide palette of activities 
under the heading of urban agriculture. It 
includes: Social/cultural permaculture pro-
jects to hydroponics and hi-tech aquaponic 
systems (fish production cycle in which the 
water containing fish excrement is used as 
plant food) where the water pH is regulated 
via the iPhone! It‘s all there!

„It is impossible to go into the city as a biody-
namic farmer without losing one‘s integrity.“ 
We were filled with doubt when faced with 
this realisation. Yet we did go further. We 
remembered the words of Nicanor Perlas: 

„In the outer world we see a reflection of our 
inner condition“. We asked ourselves „What 
inner attitude is required in order to create 
a successful alliance?“ and „What common 
picture can we form in order to bring about 
an alliance between biodynamic and urban 
agriculture?“ The most fruitful answers 
came after some minutes of silence. 

bastiaan frich

Alliance Workshops
There were sixteen workshops held during the conference 
addressing key questions of today. Following the guide-
lines suggested by Nicanor Perlas these were working 
through the three stages of Focussing, Transforming and 
Shaping. The work done in three of the workshops is de-
scribed below.
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I would like to explore some key phenomena by taking some ex-
amples from real life. 

An old sailor walks into a Seaman‘s Mission in London totally 
disoriented. The pastor asks him to sit down but soon realises that 
the man is in a severe psychosis and is unable to speak apart from 
mumbling his first name. The pastor takes his hand, holds it and 
starts repeating his name over and over again. After a while the 
man calms down and the pastor tries to find a language which both 
can understand, but to no avail. The only word understandable 
for both is the word whisky. And so a strange „discussion“ starts 
between the two, with gestures, nods, hands touching hands, 
first names being uttered - around the one single word they both 
understand: whisky. After some time the man calms down and 
eventually gives a shy smile and walks out. Since that day the two 
have been in contact with one another.

The second example is of a 20 year old boy from Finland called 
Kalle. He grew up in a well-to-do area of Helsinki. His mother sent 
him to a good kindergarten and from there to school. His behavi-
our caused concern and he was diagnosed as being hyper-active. 
He was given medical treatment but problems continued. School 
reports noted his frequent absences. He had many sessions with 
doctors, therapists and specialists and he had extra lessons and on 
the-job-training opportunities. In the end Kalle dropped out, took 
up drinking, got involved with shop lifting and ended up in prison. 

The 3rd example took place 18 years ago when I worked as the 
manager of the Kibumba Refugee Camp in the Congo. It was one 
of the biggest with over 200,000 refugees from neighbouring 
Rwanda. A refugee camp only caters for basic human needs. People 
are referred to as ‚displaced persons‘ which means that they are 
not supposed to be there but somewhere else. Relief work focuses 
on keeping people alive, but it also has a shocking side effect. The 
camp survives because the foodstuffs, building materials and tools 
are shipped in from the rich world‘s surplus depots - the surroun-
ding region has practically nothing to do with the camp. The local 
community delivers almost nothing to the camp nor does it profit 
from the masses of people in its vicinity. The only thing it gets is 
waste, uncertainty and the scraps of a flourishing black market.

I have chosen these three examples to illustrate significant phe-
nomena in the world today. Kalle gets the best treatment Finnish 
authorities can give and is surrounded by experts from early 
childhood, but nobody really sees him, or believes in him uncon-
ditionally. Kibumba Camp is a huge temporary city in the jungle, 
closed off from its surroundings and supported artificially through 
a pipeline originating in the rich world. Its possibility to act freely 
is almost zero. The sailor who stumbles into the church in London 
is totally lost, but eventually finds his way out of the darkness, 
simply because somebody mentions his name, touches him and 
finds one single word to bridge the horrendous void in his soul. 
Kalle‘s case on the individual and Kibumba on the global level are 
of course extreme examples. They both however represent the 

modern tendency to split our societies into small, isolated cells 
with little interaction, no self-esteem and „no names“.  They are 
then easier to steer and manipulate. 

In the old „cold war“ world that I grew up in, it was simple, there 
was always an enemy to blame, the cowboys and indians were easy 
to identify. When communism died, there was only one global 
party. The problem with both, however, is that they share the same 
root - a belief in the idea of eternal growth. They were products of 
an era when there was still a Wild West to conquer and a Siberia 
to build a railway through. What remains now is the often brutal 
scramble for the remaining oil or metals, and the securing of these 
grabbed riches. At the same time there is this awkward feeling 
- especially among the younger generation - that this can‘t go 
on, that we need to somehow share what there is with everyone 
because there is  only one earth. The fundamentals of human 
existence should not be owned by anybody, but be regarded as 
common, global property.

In the Portuguese city of Paços de Ferreira the local water is being 
sold off to commercial companies as part of the EU bailout condi-
tions. There is a belief that to survive we have to tighten our belts, 
fight harder, work longer, earn less, and build walls around what 
we have. This conclusion is wrong. What is needed is imagination, 
lack of prejudice and an open mind, less angst and more creativi-
ty. It sounds like a paradox, but by repeating the word „crisis“ in 
almost every discussion on TV we do not activate people to take 
life in hand, but rather make them more passive and anxious to 
safeguard existing boundaries. This makes us easy targets for 
indoctrination, consumerism and aggression.

Much new and practical thinking takes place from a „guerrilla“ 
position, with individuals and groups ridiculed and disregarded 
by the surrounding society, but there is a rising consciousness 
and even conviction that change is under way. Today, for instance, 
ecological and human rights issues are no longer addressed by 
small, scattered groups, but are taken seriously even at govern-
mental level. We are even starting to look at the seas of the world 
together. A good practical example is the comprehensive planning 
of the Sea of Bothnia between Finland and Sweden that includes 
not only traditional issues, such as economy and resources but 
also archaeology, history and culture.

One might ask what is needed to change attitudes and priorities? 
Good will, knowledge, information and education are vital, but 
we often forget the world of values. The German philosopher 
Max Scheler, was of the opinion that the values we carry affect all 
human actions. He said that values do not exist as realities „out 
there“, they can exist only in a value bearer. They can only be felt, 
just as colour can only be seen. Reason cannot think values, it can 
only order categories of value after they have been experienced. 
He discerns five pyramidal value levels and their opposites:

5. Holiness 

lars Karlsson

ALLIANCES FOR PEACE
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4. Spirit (truth, beauty)
3. Life, nobility
2. Pleasure
1. Utility
---------------------------
1. Uselessness
2. Pain
3. Slackness and vulgarity
4. Spirit (untruth and ugliness)
5. Unholiness

Scheler points out that every human thought, observation, senti-
ment, feeling or action passes through the value „filter“ before it 
becomes „true“. The lowest value levels fluctuate rapidly, whereas 
the highest levels have a long duration and can give a whole life its 
„colour“ or „tenor“. The middle level is perhaps the most conscious 
in man. The negative pyramid is also important, for instance the 
experience of vulgarity can wake me up to change my course. If I 
take Scheler seriously a dynamic and vibrant field opens up. Every 
aspect of human activity from practical, everyday things to the 
highest levels of morality is included. 

Today it is possible to work on all levels. Rudolf Steiner imple-
mented his thoughts of the threefold social organism at grass 
roots level, in schools, institutions and companies. But he did not 
hesitate to present the same idea to the Kaiser as a model for his 
country and even for the whole of Europe. Abraham Lincoln put 
all his prestige to abolish slavery in USA. Everyone knows that, 
in the real world, slavery does not disappear by decree, but who 
would have believed that 150 years later the country would have 
a black president.

If we can work at different levels of society, we can also work at 
different levels in ourselves. If we look inside ourselves we might 
find three „individuals“ there, each dwelling in their own corner.

The first corner is occupied by the scientist. He observes, asks 
questions, ponders, listens to others, loves unknown territories. 
In the second we find the artist, the magician, who with his brush 
or violin transforms dead matter into a vibrant, pulsating art form. 
The third corner is occupied by the priest. This is the place we 
could call our holiest shrine, the creative fount of life.

If I want to implement something worthwhile in this world, I must 
start giving these three masters more space in my existence. The 
artist, the priest, and the scientist are not only professions but 
qualities in me. If I recognize and take care of them like trees in my 
garden, then perhaps I can open up a vibrant, creative middle in 
myself, a centre, which is all too often clogged by everyday worries 
or lofty dreams. By cultivating them I can anchor myself in a more 
healthy way in this world. A balance between them is important.

A common excuse for nuclear power is the following: „In a nu-
clear plant we simply heat water to make turbines turn around, 
something man has done for ages. Just look at the thousands of 
watermills all over the world!“ Technically speaking this is cor-
rect, in both cases water is being harnessed to rotate a wheel and 
produce power. While the main task of the old mill was to create 
power, it also gave birth to something else: Hundreds of poems 
and songs have been written about watermills! People have seen 
so much beauty in this practical tool that they wrote poems about 
it. Good poetry means identification, being one with an object. If 
I can write a song about something I identify myself with it, it is 
no longer something outside me. I might even feel responsible 
for its existence and its future. What about a nuclear plant, how 

many poems have been written? Probably none.  Do we have the 
right to create things that are useful and perhaps keep the scientist 
happy, but leave the artist in me in a barren desert, anxious and 
forlorn? Only if we can turn the gadgets that we produce into art 
can we truly call them our own. I still wait for the first Nuclear 
Symphony or DNA Oratorio to be composed!

A responsible society always tries to build bridges into the future. 
A bridge of course has many spans, some shorter, some longer. 
The prototype for a new technology that I develop today  becomes 
reality in a few decades, and our children or grandchildren can reap 
the fruits - or clean up the rubbish. The art of today by contrast will 
become reality in, say, a hundred years. Religion forms the longest 
span in the bridge. Religions will be reality in perhaps 500 years.  
The scientist, artist and priest in us need time to develop. So let 
us cultivate all these qualities in us. 500 years ago it was normal 
to celebrate first and then start working. Starting the week on 
Sunday could make our work more fulfilling.

People throughout the world are longing for change but all too 
often experience that they are alone in wanting it. We easily be-
lieve that politicians are one kind of person and that we are quite 
different. We can however meet one another on the human level. 
In Finland we use the sauna for this. There everyone is equally 
naked. It is important to appreciate that as human beings we are 
all equal. If we come together on this level we can already found 
an alliance for peace.   

Returning once more to the disoriented sailor in the church in 
London I think that we are as mankind, somewhere near the mo-
ment when the sailor starts to feel that he is returning to himself, 
because there is someone out there who repeats his name over 
and over again, speaks simple words and touches him. As Chris-
topher Fry saw:

Dark and cold we may be, but this

Is no winter now. The frozen misery

Of centuries breaks, cracks, begins to move;

The thunder is the thunder of the floes,

The thaw, the flood, the upstart Spring.

Thank God our time is now when wrong

Comes up to face us everywhere,

Never to leave us till we take

The longest stride of souls men ever took.

Affairs are now soul size.

The enterprise is exploration into God.

What are you making for? It takes

so many thousand years to wake

But will you wake for pity‘s sake?
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Ueli hUrter

Alliances or islands of culture?

Those of us preparing the conference „Al-
liances for our Earth“ could not have an-
ticipated the dimensions and trajectory 
that this theme would take on. A balance 
between breadth and depth ran through 
each contribution. Alliances and networks 
only make sense if at the same time an in-
ner deepening occurs. That is the neces-
sary complement to worldliness. One fruit 
from the conference was the recognition 
that participation in one or two alliances 
can be a very positive experience for a farm, 
a market garden or a trading company.

This is new. It is a new chapter in the vision 
for biodynamic agriculture. How was it pre-
viously? When I started farming thirty years 
ago the image was of a farm as an island 
of culture. A refuge in a world going un-
der. It was a very attractive picture closely 

linked to the origins of the biodynamic 
movement. During supper conversations 
at Koberwitz, Rudolf Steiner would speak 
about the future of Europe. It is reported 
that he described a time, not too distant, 
when much of Europe would be reduced 
to rubble. It would then be necessary to de-
velop monastery-like settlements on the 
land to serve as islands of culture. In the 
1970s and 1980s when much of our cur-
rent work started, this was the core vision.

Is it then a contradiction to be now en-
couraging alliances? Are we standing at a 
crossroads? Cultural islands or Alliances? 
We know that we can no longer wait for the 
world to come to us. We must go out to meet 
it. We are living in a different time. When I 
started out farming, we had to consult the 
priest if we wanted o make hay on a Sun-

day. Farming life was still closely bound to 
tradition. At the same time we believed in 
progress, the conviction that more is always 
better. It was a time when every thought 
was opposed by another - west or east; free 
or imprisoned, conventional or organic. 
This dualism lost much of its reality with 
the collapse of the Berlin wall in 1989.

2011, the year when the first of these three 
conferences took place, reflected that year 
through the mirror of the year 2000. With 
the help of Brigitte von Wistinghausen 
and Ilsabé Zucker we have been focus-
sing on key turning points in human de-
velopment. Perhaps we are now standing 
before another (smaller) turning point 
within the biodynamic movement, one  
in which the image of an island of culture 
unites with the idea of building an alliance.
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The Agriculture Conferences 2011-12-13 
constituted a trilogy aimed at learning 
new methods of dialogue reasearch (“From 
burning issues to beacons of light”), giving 
new impulses (“Onwards to the source”) 
and bringing the biodynamic impulse into 
civil society (“Alliances for our Earth”). The 
Section for Agriculture at the Goetheanum 
would like to suggest a new thematic arc 
this working year. On the one hand, it 
will be oriented more closely towards  ag-
ricultural practice, with soils, plants and 
animals at the centre of attention. On the 
other hand, it will be guided by the ques-
tion “How do I achieve inner certainty?” 
in my dealings with living beings on the 
farm, so that I am not dependent on ex-
ternal authorities of any kind. With this 
foundation in mind, we propose the new 
theme of the year: “The bees, creators of 
relationships”. This topic is highly promi-
nent at the moment and still connected to 
alliance building work.

The collapse of bee colonies is a shock for 
many people. Beyond the circle of bee-
keepers and farmers immediately affec-
ted by the problem, we are all affected and 
startled, because one of the most profound 
symbols of our agriculture and our only 
domesticated insect - the bee - is in deadly 
peril. In recent years the bees have become 
an important motivator for people to join 
together in new initiatives, resulting in a 
number of articles, books and films on the 
theme. The dying of the bees has focused 
our attention on the weakening and dege-
neration of our life world.

Formerly considered priestesses – Melissa 
was a priestess in Ephesus – bees have been 
reduced to machines for honey production 
and pollination. Bees were once omnipre-
sent on every farm, but with the industri-
alisation of farming and bee-keeping, bees 

have disappeared from many landscapes. In 
1923 Rudolf Steiner spoke about the danger 
of bees dying as a result of the technologi-
sation of bee-keeping, such as the artificial 
breeding of queens. He gave many sugges-
tions for the development of bee-keeping 
in accordance with the essential nature of 
the bee. In the Agriculture Course Steiner 
speaks about the importance of the insect 
life on the farm as  compensation for the 
vegetative life of plants, because insects 
bring the necessary astrality for the flowe-
ring and fruit development of plants.

From practical questions concerning bee-
keeping, to professional practices of biody-
namic bee-keeping, and the place of bees in 
tradition and symbolism, to the products 
of bees, this theme is a wide venue for ex-
ploration, research and interdisciplinary 
exchange.

The following questions can be guidelines 
for preparatory engagement with the the-
me:

• How can we understand the nature of the 
bee and its role in the farm organism?

• What are the elements of bee-keeping in 
accordance with the essential nature of 
the bee?

• How can we shape the landscape of a farm 
so that bees and other pollinator insects can 
find food throughout the year?

• How can alliances between bee-keepers, 
farms and consumers be developed, so that 
each farm can keep bees?

Bees fascinate us as social animals. With 
their gesture of giving, sacrificing and alt-
ruism, they show us images of a possible fu-
ture society. How can we understand these 
pictures and use them to inspire our social 
life? What role can bees play in pedagogy, 
therapy and the arts?

There is a richness of precious substances 
made available to us by bees: honey, wax, 
propolis, bee venom, etc. How can these 
substances and their uses in nutrition and 
medicine be understood?

These certainly incomplete suggestions 
aim to be a guide for the work with the 
annual theme, which encompasses bees 
and insects, and explores all their possibile 
relationships with agriculture, landscapes, 
history and humans. Through the interdis-
ciplinary deepening of this theme we hope 
to give back to the bees a place in the heart 
of our farms and landscapes.

The Michael letter that will accompany the 
theme of the year is entitled “The freedom 
of man and the age of Michael” (Rudolf Stei-
ner, Anthroposophical Leading Thoughts, 
GA 26).

Suggested reading on the theme:

• Rudolf Steiner (1923). Bees. Anthroposo-
phic Press. (GA 351) 

• David Heaf (2010). The bee-friendly bee-
keeper. A sustainable approach. Northern 
bee Books.

• Gunther Hauk (2002). Toward saving the 
honey bee. Biodynamic Farming and Gar-
dening Association.

• Taggart Siegel Ed. (2011). Queen of the 
Sun. What are the bees telling us? Clair-
view Books.

The Circular letter of the Section for Agri-
culture that is issued twice a year will de-
velop this theme further. It can be obtained 
by contacting the Section for Agriculture: 

The theme of the year forms the basis for 
the Agriculture Conference 2014, that will 
take place from 5th to 8th of February at the 
Goetheanum in Dornach.

Ueli hUrter · Jean-Michel florin · thoMas lüthi

Theme of the year 2013/14
„The bees, creators of relationships“
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Graduated biodynamic students find their 
"journeyman" farms across the world
on pioneering biodynamic projects

Pioneering biodynamic farms throughout
the world are supported in their work
by trained biodynamic professionals

Pre-announcement: Workshop on Anthroposophic Nutrition
Autumn 2014 in Dornach
A one week workshop on anthroposophic nutrition is being 
planned for autumn 2014. This workshop combines practical 
work in the kitchens of famous anthroposophical institutions in 
Dornach and Arlesheim with study visits and theoretical contri-
butions in the afternoons at the Goetheanum. This workshop has 
been held successfully in French for two years and will have its first 
English edition in autumn 2014. This workshop is primarily meant 
for cooks who work in catering (in school kitchens, therapeutic 
institutions, hospitals, etc.) and who feel the need to get to know 
or deepen their understanding of anthroposophic nutrition in a 
professional setting.

We will work with the question: How can we integrate the insights 
and specific recommendations of Rudolf Steiner into the everyday 
practice of collective catering?

The use of biodynamically or organically produced foodstuffs is a 
first essential mark of anthroposophic nutrition. Beyond this, the 
anthroposophic understanding of human nature yields a number 
of insights to develop a nutrition that nourishes body and soul 
and that enlivens the spirit. 

For more information contact: sektion.landwirtschaft@goethea-
num.ch or visit www.sektion-landwirtschaft.org

paricipants of the antroposophic nutrition workshop 2013 in the professional kitchen of the sonnhalde care home.
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Rudolf Steiner

So that spirits may descend

The individuals voluntarily allow their feelings to 
stream together and this again causes the for-
ming of something which goes beyond the merely 
emancipated man. An emancipated human being 
possesses his individual soul which is never lost 
when it has once been attained. But when men 
find themselves together in voluntary associa-
tions they group themselves round centres. The 
feelings streaming in this way to a centre once 
more give beings the opportunity of working as 
a kind of group soul, though in quite a different 
sense from the early group souls. All the earlier 
group souls were beings who made man unfree. 
These new beings, however, are compatible with 
man‘s complete freedom and individuality. Indeed, 
in a certain respect we may say that they support 
their existence on human harmony; it will lie in 
the souls of men themselves whether or not they 
give as many as possible of such higher souls 
the opportunity of descending to man. The more 
that men are divided, the fewer lofty souls will 
descend into the human sphere. The more that 
associations are formed where feelings of fellow-
ship are developed with complete freedom, the 
more lofty beings will descend and the more ra-
pidly the earthly planet will be spiritualized.

from the lecture from 1st of June 1908, Berlin, GA 102
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